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5 Now it was not to angels that God subjected the world to come, of which we are speaking.  6 It has been 
testified somewhere, "What is man, that you are mindful of him, or the son of man, that you care for him?  7 
You made him for a little while lower than the angels; you have crowned him with glory and honor, 8 putting 
everything in subjection under his feet." Now in putting everything in subjection to him, he left nothing outside 
his control. At present, we do not yet see everything in subjection to him.  9 But we see him who for a little 
while was made lower than the angels, namely Jesus, crowned with glory and honor because of the suffering 
of death, so that by the grace of God he might taste death for everyone.   

Introduction  
 As we come to Hebrews 2.5-9 this morning, we need two things to keep us on our toes in 
trying to keep pace with the flow of thought: 1) the writer presents his material in an oscillating 
fashion, 2) he roots his thoughts here in the covenant at creation: the one through whom…he created 
the world is the one to whom the Father promised the world appointing Him heir of all things (Heb. 
1.2). In that eternal covenant, Jesus agreed to become the heir at the end of history that began at 
creation. In this light, our text expands in an oscillating way on the theme of inheritance.  
 The expansion or unpacking in this text involves some things about the Son, the 
covenant, inheritance, and the heirs of salvation. Therefore, the title for Hebrews 2.5-9 is 
“Covenant Heirs are the Son’s Inheritance.” If we think of the outline as two cities, then we have 
two places to go today in our travels: 1) God subjected the world to come to the second man, and 
2) the second man experienced the suffering of death.  
  
1A. God subjected the world to come to the second man 
 The first word of 2.5 seems to suggest an abrupt return from a detour. However, because 
of the oscillation that reaches back in order to expand on a point, “now” meaningfully says, “To 
continue my point regarding the excellence of Christ in His person and work, and to continue my 
point that His excellence merits our best attention to the gospel of the NT, I will now expand on 
the relationship of Christ to the angels.” Thus, he says, Now it was not to angels that God subjected the 
world to come, of which we are speaking (2.5). He does two things here: he reaches back to 1.6 as a 
foundation, and he builds on that foundation by citing Psalm 8. Let us consider both.  
 1B. Reaching back to Hebrews 1.6 
 The phrase “of which we are speaking” looks back to chapter 1: And again, when he brings the 
firstborn into the world, he says, "Let all God's angels worship him" (v. 6). The coming of the Son into the 
world in view is the resurrection, not his birth or second coming. To be the firstborn means He is 
the preeminent one because He was begotten by the resurrection (1.5, For to which of the angels did 
God ever say, "You are my Son, today I have begotten you"? Or again, "I will be to him a father, and he shall be to me a 
son"?). The day in view is clearly resurrection day, as Acts 13 shows: And we bring you the good news 
that what God promised to the fathers,  33 this he has fulfilled to us their children by raising Jesus, as also it is written in 
the second Psalm, "' You are my Son, today I have begotten you.'” (32-33). By the resurrection, He became 
not only the begotten Son, but also the firstborn Son (1.6, And again, when he brings the firstborn into the 
world, he says, "Let all God's angels worship him"). To be the firstborn Son of God is similar to David as 
the firstborn son of Jesse. David was Jesse’s eighth son (1Sam. 16.10). Therefore, firstborn 
means that He became the highest of kings. Accordingly, by the resurrection, Jesus became the 
King of kings and Lord of lords, the greater than David, the highest of kings in way far beyond 
what was true of David in his kingship.  
 It is important to recognize the foundational fact that by covenant Jesus is heir of all 
things (Heb. 1.2) and He receives His inheritance through resurrection from the dead. Through 
resurrection as God incarnate, He became the object of worship by the angels in accord with the 
time transcending covenant of redemption and that (resurrection) is how He received the world 
as His inheritance; that is how God subjected the world to come to Him (2.5). It is such now. With 
this foundation in view, the preacher cites the book of Psalms. 
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  2B. Citing Psalm 8  
 By this citation, the writer applies Psalm 8 about man as ruler of the world to Jesus to 
show us that what the first man lost, Jesus regained (Heb. 2.6-8a, 6 It has been testified somewhere, 
"What is man, that you are mindful of him, or the son of man, that you care for him?  7 You made him for a little while 
lower than the angels; you have crowned him with glory and honor, 8 putting everything in subjection under his feet." 
Now in putting everything in subjection to him, he left nothing outside his control. At present, we do not yet see 
everything in subjection to him). To say, “somewhere” may seem a little weak, but it actually minimizes 
the human writer (somewhere by someone, by one of the human writers) while it accents the 
authority of Scripture.  
 Per this Psalm, he now builds on the foundation by explaining more of what it means for 
Christ to have the world under His rule as firstborn Son by resurrection. He shows us that we 
have to read OT passages like this by using two glasses for our eyes: the promise glasses and the 
fulfillment glasses.  
 1C. Using the promise glasses (regular one dimensional view) 
 When we look at this OT text with promise glasses on (in the shoes of the OT saint or 
from the perspective of OT promise), we will see that Psalm 8 is about man, the son of man 
(with no capital letters).   
 In Psalm 8.1-9, we have praise to God for His care of man within the marvelous 
magnitude of His creation. Consider the Psalm with me as I read:  

O LORD, our Lord, how majestic is your name in all the earth! You have set your glory above the heavens.  2 
Out of the mouth of babes and infants, you have established strength because of your foes, to still the enemy 
and the avenger.  3 When I look at your heavens, the work of your fingers, the moon and the stars, which you 
have set in place,  4 what is man that you are mindful of him, and the son of man that you care for him?  5 Yet 
you have made him a little lower than the heavenly beings and crowned him with glory and honor.  6 You have 
given him dominion over the works of your hands; you have put all things under his feet,  7 all sheep and oxen, 
and also the beasts of the field,  8 the birds of the heavens, and the fish of the sea, whatever passes along the 
paths of the seas.  9 O LORD, our Lord, how majestic is your name in all the earth! 

If we hear what we read, we have to stand in awe and praise God for His care of man within the 
marvelous magnitude of His creation.  
 The Psalm obviously looks back to original creation and the position God gave to man as 
His image bearer. Resting on the throne of the universe, God has dominion over all that He 
created and made, and He made man in His image to have an analogous (a similar) dominion 
over the works of His hands (Ps. 8.6; Gen. 1.26, Then God said, "Let us make man in our image, after our 
likeness. And let them have dominion over the fish of the sea and over the birds of the heavens and over the livestock 
and over all the earth and over every creeping thing that creeps on the earth").  
 However, it is unmistakably clear that at the present time man does not image or reflect 
God as He ought. Something happened and man does not have all things “under his feet” and 
within his control: (2.8b, At present, we do not yet see everything in subjection to him). We know that the 
fall of the first man into sin is what happened.  
 2C. Using fulfillment glasses (3D multidimensional view, depth) 
 The biblical preacher shows us how to interpret Psalm 8 using fulfillment glasses. 
Looked at this way, the Psalm is about Jesus, the Son of Man (with capital letters). All things are 
not in subjection to man since the fall, but all things are in subjection to the Lord Jesus to whom 
God subjected the world to come (2.5). The sentiment of 2.5 hangs over verses 6-8. The 
covenant that made Him heir (1.2) also hangs over these verses. To realize the eternal covenant 
Jesus became the Son of Man to reclaim what man lost in the fall.  
 Therefore, Jesus is the heir of all things now by the resurrection and one day He will 
inherit all things in the world to come. His kingdom is both now and not yet.   
 At this point an important question emerges. Why was Jesus crowned with glory and 
honor as the second man? The answer is in Hebrews 2.9. This brings us in our travels to the 
second main point (the second place of our travels today).  
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2A. The second man experienced the suffering of death 
 Man, the son of man, the first man no longer has the glory and honor that God bestowed 
upon Him originally. He sinned and died and the stains of pollution indelibly rest upon the lives 
of his children. Therefore, in 2.9, the preacher focuses on Jesus (we see him… namely Jesus). God 
subjected the world to come to Jesus because He experienced the suffering of death as the 
second man, the second Adam and the founder of a new human family. Note the word “because” 
here and the purpose statement that follows it: we see him who for a little while was made lower than the 
angels, namely Jesus, crowned with glory and honor because of the suffering of death, so that by the grace of God he 
might taste death for everyone.  
 The reason for the crowning glory is the suffering of death (2.9). The path to glory ascended 
the painfully difficult hill of suffering. Part of the reason for His exaltation is the purpose of His 
suffering, the tasting of death. Literally translated, tasting death for everyone is tasting death “for 
all.” This better translation allows the reader to search the context for what the “all” describes. 
Does the word “all” describe all people, all men, all creation, or all the heirs of salvation? Here, 
we must dig a little deeper to pin this down.  
 Let us work to an answer in steps.  
 1B. Step one: His death involved covenant obedience  
 Clearly, the cross paved the way to the crown. The road of suffering ascends the hill of 
glory. Thus, there is a marked difference in the suffering of death by the first Adam and the 
second Adam. The first man suffered death because of sin. The second man suffered death 
because of obedience. In other words, death was the way to the crown of glory because of the 
covenant or pact between the Father and the Son as to how the Son would inherit all things 
promised to Him from the beginning (again, the one through whom…he created the world is the one to 
whom the Father promised the world appointing Him heir of all things, Heb. 1.2). 
 2B. Step two: His covenant obedience was substitutionary 
 The word “for” in the prepositional phrase, “for all” indicates substitution: “in behalf of 
or in the stead of.” To taste death is to experience death to the fullest extent, to experience it 
fully. Thus, in covenant obedience, to receive His promised inheritance of all things, Jesus 
suffered in death to the fullest extent in the place of those for whom He died.  
 Now in a basic sense we have our answer to the question, “for whom did Jesus die by 
suffering death for them in their place to the fullest extent, and in covenant obedience?” The 
answer arises clearly from the flow of the context from 1.1 to 2.9 (we can see how 2.10 and 
following confirms this answer next time). Jesus suffered death to the fullest extent in the place 
of the heirs of salvation and not for each and every member of the human race.  
 1C. What “for all” does not say 
 If you work back through the context, you have to think about mankind represented in the 
first man crowned with glory now lost. However, in 2.6-8, there is no accent on all members in 
the human family without exception as the misleading translation, “every man” suggests. These 
verses do not even mention the fall as such. The preacher refers to man (v. 6), the son of man (v. 
6), his (v. 8) and him (vs. 6-8). There is no reference to men, people, fallen men, or even to fallen 
man. Of course, something happened because at present not everything is in subjection to him 
(8b), and we know that what happened is the fall, the entry of sin into the world: the first man 
fell. 
 Some may think that “for all” is universal in the sense of “all without exception.” 
However, “all individual members of the human family throughout history from the beginning to 
the end” is not the point here. The referent of “man” in Hebrews 2.6 and in the quote from Psalm 
8 is Jesus, the Son of Man anticipated in Adam, the first man of the earth. Psalm 8 does not deal 
with the sinfulness that we all have since the fall (like Romans 5.12). Instead, man in Psalm 8 
principally and pointedly represents Jesus Christ, God incarnate. Therefore, if we work back 
through the context to find the referent of “all” in 2.9 we have to return to 1.14 to the heirs of 
salvation.  
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 2C. What “for all” does say 
 It says that Jesus tasted death for all the heirs of salvation, or you could say, “Jesus tasted 
death for every one of the heirs of salvation.” From 1.14, we know that polluted people are heirs 
of salvation and they are the people that angels serve in their service to Christ. They have 
salvation from sin. Jesus accomplished this salvation by making purification of sins (1.3). We 
know that He made purification of sins by the suffering of death, which is equivalent with tasting 
death (2.9). His purifying and cleansing away of sins is clearly for all the heirs of salvation that 
the angels serve, serving Christ.  
 The word “for” in this connection indicates substitutionary atonement (it means “on 
behalf of” literally). Tasting death is how he accomplished the cleansing of sins: He tasted the 
death that sins merit and He cleansed away that death that is due to pollution.  
 Dying for the heirs of salvation (those to whom salvation for eternity belongs), means 
that the washing away of sins was the washing away of their sins. Dying for them includes 
experiencing the punishment they should endure and washing their sins away confirms the fact 
that their sins will not come back to haunt them in the Day of Judgment.  
 
Conclusions 
 1) The death of Christ was an actual substitution 
 It was no mere potentiality. It was no mere provision. Jesus did not provide for a 
substitute for all the heirs of salvation; He was their substitute.  
 He did not wash away their sins potentially or provisionally. Do you understand what that 
would mean? If He washed away their sins potentially or provisionally then He did not wash 
them away when He died on the cross. It would mean that He did not suffer the punishment of 
the sins of the heirs of salvation; instead, it would mean that He merely experienced suffering 
and death with the hope or expectation that down the road His suffering would become a 
particular benefit (benefit the heirs of salvation in a particular way) at the point when they 
believe the gospel. Of course, we must grant that God applies cleansing to sinners when they 
believe, but we cannot do justice to Hebrews 2.9 in its context if we eliminate the fact that Christ 
accomplished the cleansing away of sins by experiencing our punishment for sins in His 
suffering on the cross.  
 2) The death of Jesus secured the salvation of His co-heirs  
 Consider the big picture before us in these opening sections of Hebrews. In the 
beginning, God made covenant with Christ making Him not only co-Creator but heir of all 
things. To inherit all things, He had to make purification of sins (1.3) for the heirs of salvation 
(1.14); this He did by suffering death for all of them (2.9). The agreement with the Father 
therefore includes the heirs of salvation: from the beginning, God planned to give the heirs of 
salvation to Christ as His inheritance and Jesus agreed to accomplish the cleansing of their sins 
by experiencing their death and punishment in their place. Then, as a work of the trinity, the 
Holy Spirit sees to the application of what the Father planned and the Son secured as co-verifier 
with the Father to the person and work of the Son in redemptive history (2.4; cf. 2 Thess. 2.13-
14, 13 But we ought always to give thanks to God for you, brothers beloved by the Lord, because God chose you as the 
first fruits to be saved, through sanctification by the Spirit and belief in the truth.  14 To this he called you through our 
gospel, so that you may obtain the glory of our Lord Jesus Christ and 1 Thess. 1.5, our gospel came to you not 
only in word, but also in power and in the Holy Spirit and with full conviction). 
 If we think of Adam (man) and his posterity (he is representative man), we must also 
think of Christ (the second man, the man from heaven, the second Adam) and His posterity. That 
is exactly where the writer/preacher goes in the next paragraph (2.10f.), but per this text, the 
future is certain. His inheritance is sure. His heirs are secure because in receiving His 
inheritance, He includes them: they are included in His inheritance and He includes them as co-
heirs with Him in receiving all things (cf. Rom. 8.32).  
 3) This secure salvation is not yet  
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 The very language of not yet (2.8) indicates that it will be.  
 In the time between, do not judge things by outward appearances. Jesus rules now from 
heaven; He is guiding history to its predetermined goal.  
 Can we complain about issues of the not yet, about the evils of our age around us and 
against us, about the evils, the pains of aging, suffering, dying, and death? How can we do so if 
we know what Jesus suffered in death for us? If we imbibe this reality by meditation into our 
hearts and souls, then we will stop our mouths from complaining; we will stop in shame.  
 4) It is all by grace 
 Salvation, cleansing, release from the sting of death are by grace. That means that God 
has no obligation to save us. Salvation is fully His gift as a bestowal. We are lost, polluted, wrath 
deserving, yet He cleanses from sins. 
 

Prayer: Lord forgive me for my short-sightedness for my lack of focus on Christ now exalted to the 
majesty on high as Lord of lords and King of kings now. To Him be all glory both now and 
forevermore, amen.  


